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THE  RIDDLE  OF  UNIVERSE. 


1t    Q<    Has  the  universe  a  cause? 

A.    The  universe  being  an  effect  (^§<>)  has 

a  cause,  as  there  can  be  no  effect  without 
a  cause ;  every  effect  must  have  cause. 

"Ih^Sruti  declares 

*<  sr*fc  3£«D«p$"*r'oo§[  s9  JfcftfflL 

S  t*w*ii** 

*  Without  a  cause  no  effect  Springs  into 
existence*1 

2i    Q.    What  is  an  effect   (r*go)  f 

^f,    (a)  That  which  is  subject  to  the  six-fold 
changes  known  as  &T3^ar>^i  is  an 

effect. 

(A)  That  which  is  produced  from  an* 
other  is  an  effect,  as  curd  from  milk. 
(c)  That  which  has  dr^x^rao  and 
is  an  effect, 


ft';Vl';' ':'   (rf)  That  whicliis  finite  is  an  effect. 

(*)  That  which  has  parts  is  an  effect. 

(f)  That  which  is  characterised  by  divi- 
sion among  the  things  of  its  class  is 
an  effect 

3§    Q,     What  is  meant  by  si^yosr-o-t  and  what 

are  they  ? 
A.    a*T    is  six,  9Ts>   is  existence,  and  »r»<r» 

means  changes  or    modifications.    The 
expression  &T^vc*}^«rt   means  the  six- 
fold changes  which  are   incidental  to  the 
existence  of  a  thing. 
The  Sruti  itself   mentions  the  six -fold 

changes. 
* 

alS^^j^rafcUa^s  Vr.  Ufr. 


1  The  wise  understand  the  six-fold  modi- 
fication as,  2f-j&3  birth,  »2»      existence, 
*tfU  growth,    ^6«r»2oo   ripeness,  Jk<«&o 
decay,  TT«#O  destruction. 

So,  everything  that  passes  through  all 
or  any  of  these  changes  is  an  effect. 

What  is   meant  by  the  e^ra  of  a  thing  ? 
What  are  the  kinds  of 


The  «*?ra  of  a  thing  is  non-existence  or 
absence  of  the  thing  ;  the  Abhava  of  a 
thing  is  viewed  in  four  ways,  namely, 

v,t  and 


.  S. 


Explain  the  four-fold  Abhava  with  illus- 
trations. 


A.     ^K^TSDI  ___  d-^T-f  W^PAS  ;    dr*^r   prior, 
^*rai  absence.     The   non-exictence  of  a 

thing  which  may  yet  be  i  e.  the  non-exist- 
ence of  a  thing  prior  to  its  existence  as 
such  is  75r*^x*rvi.  Pot  does  not  exist  as 

such  before  its  birth  ;  it  exists  only  as 
clay.  Pot  has,  therefore,  a^zrst.  As 
pot  does  not  exist  as  pot  prior  to  its 
existence,  it  is  an  effect. 

&*^\>r7S°r*rg«£*F**&*p¥*™  IlicL 

1  The  Abhava  of  an  effect  before  its  birth 

is 


destruction,  ^^ra  non-existence.    After 

destruction,  the  non-existence  of  a  thing 
as  such  is  ^y^^^rst,  as  an  earthen 

pot  does  not  exist  as  pot,  after  it  is  des- 
troyed, it  is  an  effect.  The  pot  after 
destruction  exists  as  ctay. 


«;  the  absolute 

non-existence  of  a  thing  at  all  times,  the 
past,  the  present  and  the  future. 
^>o^r**r»t  is   illustrated   by   the  horns 

of  a  hare,  the  son  of  a  barren  woman, 
the  sky  lotus  &c.  These  things  never 
existed,  they  are  not  existing,  nor  will 
they  ever  exist. 


sg  mutual  and 

non-existence.  It  is  mutual  negation. 
In  gold,  silver  does  not  exist  and  in 
silver,  gold  is  absent.  In  one  thing  the 
absence  of  another  thing  is 


Infinity  is  three-fold,  infinity  in  space, 
in  time  and  in  substance/ 
Similarly,  finitude  also  is  three-fold,  finite 
in  time,  finite  in  space  and  finite  in  sub- 
stance. 

7.    Q.    Clearly  explain  the  three-  fold  finitude  of 
a  thing, 

A.  A  thing  is  said  to  be  finite  in  space  if  it 
occupies  a  limited  space.  It  is  only  the 
all-  pervasive  substance  like  Akasa 
(ether)  that  is  unlimited  in  space.  It  is 
everywhere  seen  that  that  which  is  pro- 
duced from  another  is  not  all-  pervasive. 
It  occupies  only  a  limited  space;  it  is 
therefore^  finite  in  space.  A  thing  is 
said  to  be  limited  by  time  when  it  springs 


>In  one,  two  things  do  not  exist,  as  in 
pot  no  cloth,  t.  e  ,  in  pot  both  pot  and 
cloth  cannot  exist, 

6.     Q.     What  is  meant  by  'a  thing  is  finite'? 
A.     A  thing  is  said   to  be  finite  ^o^o)  when 
it  is  limited  by  time,  space  and  substance. 

^'V?'^  Ty.  Av. 


into  existence  at  a  particular  time  and 
perishes  at  some  other  time*  It  is  only 
that  which  has  a  cause  that  is  limited  in 
time* 


c\c"S.**  Ty.  Av. 

An.  I.  S.  Com. 

'It  is  only  the  thing  which  is  an  effect  that 
is  limited  by  time'. 

A  thing  is  said  to  be  finite  in  substance, 
when  a  thing  different  from  it  exists.  It 
is  the  existence  of  a  thing  different  from 
another  that  limits  this  latter  thing.  One 
thing  ends  when  a  different  thing  is 
cognised. 


For  instance,  we  first*  cognise  a  thing, 
say  a  cow  ;  when  we  cognise  a  different 
thing,  say  a  horse,  we  turn  away  from 
the  cow.  This  turning  away  is  the  end 
or  limit  of  the  thing,  cow.  If  we  next 
cognise  an  elephant  we  turn  away  from 
the  horse.  When  we  turn  away  from 
the  horse  there  is  an  end  of  the  thing  of 
the  horse.  Here  the  thing  cow  is  limi- 
ted by  the  thing  horse  which  is  limited 
by  the  thing  elephant.  In  brief,  that 
which  is  separated  from  another  is  said 
io  be  finite.  It  is  the  division  among 
the  various  things  that  limits  the  things* 


*  What  ever  is  divided   from  another 
finite/ 


Tkirefore,  it  is  the  effect  that  is  finite 
in  time,  in  space  and  in  substance. 
**,  Q*    State  how  division  among  the  things  of 

a  class  characterises  them  as  effects? 
A.  It  has  been  said  that  division  among 
things  of  different  sorts  is  the  cause  of 
limitation  of  the  several  things.  Division 
is  inevitable  among  things  of  the  same 
kind  and  by  virtue  of  the  division,  the 
several  things  of  a  class  become  effects. 
Bhagavan  Vyasa  explains  this  chara- 
cteristic ofjeffects  in  the  Vedanta  Sutras. 

««c*nEejs-'$c£>  ty^-r'ixS""  Br.A<l2, 

P3.S.7 

"But  wherever  there  are  effects  there  is 
division  ;  as  in  ordinary  life" 
O      Q.     Please  explain  the  above  Sutra  by  means 

of  illustrations. 

A*  The  meaning  of  the  sutra  is  whatever  is 
divided  is  an  effect  and  whatever  is  not 
divided  is  not  an  effect ;  the  expression 
'as  hi  ordinary  life'  requires  to  be  explain* 
ed  by  practical  illustrations  taken  from 
ordinary  life  In  ordinary  life  whenever 
we  observe  modifications  of  a  substance, 
we  observe  also  division.  Take  the  illus- 
trations of  gold,  clay  and  iron.  Gold 
bracelets,  gold  armlets  and  gold  earrings 
are  the  modifications  or  effects  of  gold. 
We  observe  also  division  among  these* 
gold  things  which  are  the  effects  of  gold 
as  bracelets,  armlets,  and  earrings,  We 


observe  earthen  jars,  earthen  pots  and 
earthen  urns  which  are  all  the  effects  of 
clay.  Here  we  see  the  effects  of  clay 
divided  as  jars,  pots  and  urns.  We 
observe  needles,  swords  and  arrows. 
These  are  the  modifications  of  steel, 
Here  we  see  the  effects  of  steel  divided 
as  swords,  needles  and  arrows.  We 
thus  see  in  ordinary  life  that  division  is 
the  characteristic  of  effects  alone. 


•Wherever  there  are  effects  division  is 
seen  and  not  in  the  changeless  Brahma, 
as  division  is  seen  only  in  pots  &c, 
which  are  effects/ 

tO.  Q.     What  do  you  mean  by  'a  thing  possess- 

ing parts  is  an  effect'? 

A,  A  thing  possessing  parts  means  a  thing 
which  can  be  separated  into  parts.  It 
is  only  a  thing  which  has  parts  is  sub- 
ject to  changes.  The  changes  of  growth 
and  decay  are  possible  only  of  a  thing 
possessing  parts.  Every  effect  is  a  modi- 
fication. If  a  thing  is  without  parts, 
there  can  be  no  change  in  it,  either  by 
the  accretion  to  or  decrease  in,  its  parts. 


'Change  is  seen  only  in  things  possess- 
ing parts.  Whatever  has  parts  gels 
change.' 


1    •&,  .   ,Vj      ,   '  -,".*  ;HV;> 

:W,v'^ 


,   '  .     ,'     ., 
'  ;  t;  M'     *    '  l"          *' 
.is  a  Sundl^  of  tbiugs. 

ill  'the  universe  comes  into  being, 
grows  and  perishes.  All  things  pass 
through  all  changes.  They  are  charac- 
terised by  endless  division.  The  things 
in  the  universe  are  capable  of  division 
to  minuteness.  The  things  of  the  world 
are  made  of  the  five  great  elements.  The 
five  elements  are  products,  as  declared 


The  five  elements  are  not  eternal  in  the 
literal  sense  of  the  word-  They  are 
called  ^acrjfcft^i  (while-changing-eter- 
nais)«  *0er»ft  means  changing, 


vf 

'From  Atma  sprang  Akasa;  from  Akasa, 
Vayu;  from  Vayu,  Fire;  from  Fire, 
Water  ;  from  Watert  Earth/ 
AS  that  which  is  produced  from  another 
is  an  effect,  the  five  elements,  being 
born  from  Atma  are  products.  As  all 
things  in  the  universe  are  made  of  the 
fiv6  great  elements,  they  are  products 
and  are,  therefore,  effects.  The  Uni- 
verse is,  therefore  an  effect. 
f  2,  Q.  Some  say  that  the  five  great  elements 
arc  eternal 


eternal.  The  elements  are  eternal  while 
undergoing  change.  The  elements  re- 
main up  to  dissolution  (tf^tfafr).  Their 

eternality  is  only  a  relative  eternality. 
They  are  eternal  in  reference  to  their 
effects  in  the  universe,  that  is,  in  relation 
to  the  things  made  of  elements.  They 
cannot  be  absolutely  eternal  as  they  are 
products  as  declared  by  sruti. 

13.  Q.     What  is   the  thing    which  is   absolutely 
eternal  ? 


A.     Brahma  in  contradiction  with  the 

is  absolutely  eternal.     Eternality  is  two- 

fold. 

• 

B.  Git* 

AJ.  II 

V.18.A. 

'  Eternality  is  two-fold  ;  changing  eter- 
nality and  unchanging  or  absolute  eter- 
nality.' 

The  eternality  of  Brahma  is  the  absolute 
eternality  ($j*^aebA£of  the  eternality  of 
*Hb£i).  The  term  £H^ct  will  be  ex- 

*  <4 

plained  in  its  place  later  on. 

14,  Q.  You  say  that  the  universe  being  an  effect 
has  a  cause.  What  is  the  form  of  the 
cause  ? 

A.     It  is  the   form   of   s  .  me  existence.     It  is 
some  existing  entity. 


;"'       10 

IS.  Q,    Some  say  that  before  the  universe  sprang 
into  being  there  was  non-existence  or 
voidness.    What  do  you  say  to  this  ? 
A*    This  theory  is  the  theory  of  thetfr^gsr-5**, 
tt*&  atheists.    The  atheistic  theory  of 
the  universe  presents  self-contradiction 
and  is  opposed  to  reason  and  authority. 

10.  G.Q.  What  do  you  mean  by  saying  that  there 

was  non-being  or  non-existence   before 

the  objective  world    was  ushered  into 

existence/    Do  you  mean   to   say  that 

'non-existence'  was  the  antecedent  condi- 

tion or  the  germinal  state  of  this  object- 

ive universe  i.e.  that  the  universe  came 

from  the  prior  state  of  nothingness,  or 

.  that  'nothing'  existed  without   reference 

to  the  universe,  side  by  side 

S»  A.  I  say  that  this  universe  with  endless  di- 
versity was,  before  creation,  non-exis- 
tence; in  other  words,  that  non-exis- 
tence is  the  cause  of  the  universe. 

G.  Q.  What  is  the  authority  for  your  state- 
ment of  'non-being*  being  the  cause 
of  the  world  ? 

S,  A,    The  sra/i  declares  :— 


Ck  Ufc 

AJ.YL 

KJLM.1 

Some  say  that,  in  the  beginning,  this 
(the  universe)  was  non-being  Asat  alone 
one,  without  a  second;  and  from  the 
Asat,  the  sat  was  born.9 


11 


18.  Q.    What  do  you  say  to  the  *bove 

A.  The  sruti  quoted  by  you  does  not  .declare 
the  true  theory  of  the  cause  of  the  uni- 
verse. It  first  puts  forward  the  theory 
*of  non-existence  as  the  theory  of  the 
athiest,  for  the  purpose  of  refutation, 
as  implied  by  use  of  the  expression 
some  say  and  then  refutes  the  theory 
in  the  next  mantra,  in  the  words 


AJ.VL 

K.ILm.2 

How  could,  from  'non-being,'  being  be 
born?  Intact  it  was  being  alone  that 
existed  in  the  beginning,  one,  without  a 
second. 

t».  Q.  You  say  that  the  theory  of  non-existence 
of  the  world  before  creation  is  opposed 
to  reason.  How  ? 

A.  In  the  world  we  see  a  sprout  coming 
from  the  seed.  The  power  to  generate 
is  visible  to  all  only  if  the  seed  exists  ; 
earthen  jar  exists  only  if  clay  exists  and 
not  otherwise.  Moreover  there  are  no 
instances  under  observation  and  no 
examples  within  knowledge  of  the  pro- 
duction of  things  from  non-  entity.  If 
it  were  possible,  the  potter  desiring  to 
make  jars  need  not  trouble  himself  for 
getting  and  using  clay  ;  the  gold-smith 
whenever  he  wishes*  would  be  able  to 
make  gold  jewels  without  gold,  as  the 


12 

effect,  according  to  you,  springs  into 
existence  from  non-entity.  So,  the  doc- 
trine of  non-being  is  untenable  and  is 
opposed  to  reason. 

2O.  Q.  You  say  that  the  sprout  comes  from  the 
seed.  The  sprout  is  found  to  appear 
from  the  destruction  of  the  seed,  which 
is  a  negation. 

A.  There  is  no  negation  here.  The  destruc- 
tion of  the  seed  means  the  disintegration 
of  the  seed  into  its  constituent  parts. 
These  parts  of  the  seed  transform  them- 
selves into  the  sprout.  It  needs  no 
saying  that  the  shape  of  the  seed  is  not 
different  from  that  of  the  constituent 
parts.  So,  either  in  shape,  or  in  subs- 
tance or  in  any  part  of  the  seed,  the 
seed  is  not  destroyed  at  the  appearance 
of  the  sprout. 

Stl.  Q.     Even  the   constituent    parts  of  the  seed 

are  destroyed. 

A.  There  is  no  force  in  your  argument.  The 
constituent  parts  of  the  seed  will  have 
their  constituent  parts  and  so  on.  The 
destruction  of  the  constituent  parts 
means  simply  the  disintegration  of  the 
fine  parts  into  finer  parts.  As  this 
series  erf  division  could  never  stop,  the 
impossibility  of  total  destruction  arises. 

29.  Q.  You  say  that  the  atheistic  doctrine  of 
non-being  is  opposed  to  the  sruti  pas- 
sages. How  ? 


13  •    • 

The  Chandogya  Upanishad  says— 


VIJCJI 
M.I 

4  Being  only,  my  dear,  this,  in  the  begin- 
ning, was  ;  one  only  without  a  second/ 

My  dear,  this  (the  universe)  was  at  first 
pure  being,  one  without  a  second, 
The  Sruti  goes  on  to  say  — 

tr**tf&*  tt^aiiraKQt&k&x^  e&5~  Ch.Up 

Ad-  V  L 

4  How  could  being  be  born  from  non- 
being*  In  fact,  it  was  being  alone  that 
existed  in  the  beginning,  onef  without  a 
second* 

{b)  The  Lord  Sri  Kristna  Says  — 

t     &         BgJ^JLH 
Y.  16 


From  nonbeing  there  can  be  no  bsing  ; 

of  the  unreal  there  can  be  no  being.  The 

truth  of  this  has  been   known  by  truth- 

seers/ 

(c)  B  hag  a  van  Sankara  says— 


4Some  say  that  the  cause  of  the  universe 
is  non-being  ;  but  causality  can  never  be 
from  non-entity.  The 


14 


ing  power  is  seen  by  all  only  if  the  seed 
exists/  ,  '     • 


t  D  t$  3U  >\\  $\  ^  S~*Q  if  S 

L^c*^go^^^&<^^&<?T»  78 

*He  who  declares  the  cause  to  be  non* 
entity,  let  him  have  his  business  done 
by  the  son  of  a  barren  woman,  and 
quench  his  intense  thirst  with  the  water 
of  a  mirage.' 

Q.  There  is  a  Sruti  passage  which  runs 
counter  to  the  passages  quoted  above. 
What  do  you  say  to  that  ? 

«.w#ey^3v^&(*  <*&§"  &$*£&>*!*<&$."  Ty.U|>. 

Av.An.7 

'This  was  non-existent  at  first  ;  from  it 
Sat  this  being,  came  into  existence/ 

A.  TWU  spiritual  text  is  not  in  conflict  with 
the  texts  referred  to  in  question  22. 
You  have  misunderstood  the  sense  of 
the  Tityria  Text  You  will  do  well  to 
remember  that  all  Srutis  being  emanated 
from  Isvara  arc  acceptable  with  equal 
authority.  One  Sruti  does  not  clash 
with  another.  The  sense  of  the  Mantra 
is.  this,  the  universe,  differentiated  by 
name,  form  and  Karma,  was  non-ex  is-* 
tent  in  the  manifested  and  evolved  con* 
d  it  ion  it  now  exists  ;  that  is,  this  mani- 
fested universe  divided  with  distinctions 


15 

of  name  and  form,  was  an  unmodified, 
un  manifested,  unevolved  cause,  Brahma; 
from  the  unmanifested  cause  came  this 

manifested    world   of    multifariousness. 

* 

The  'non-existence'  Asat,  does  not  mean 
absolute  non-existence  but  only  the  non- 
existence  of  the  universe  as  it  now  exists 
fully  manifested  and  modified.  On  this 
text  Bhagavan  Sankara  comments  as  — 

g\*$  7j^»>&r*;6£}""^&  £*»S&,Xj^;60  ^D  Ty.XJfc. 


vc&txv,^/'  S.Com. 

By  non-existent'  is  meant  the  immu- 
table and  unmodified  Brahman  as  op- 
posed to  this  the  universe,  manifested 
in  name  and  form.  The  word  Sat  is 
used  in  the  Titheiiya  Sruti,  in  the  sense 
of  the  manifested  world  of  endless  di- 
versity. That  which  is  not  Sat  is 
Asat,  the  unmodified  Brahma.  Asat 
does  not  mean  absolute  non-existence. 
If  it  meant  absolute  non-existence,  other 
spiritual  text  would  be  stultified. 


AcLVLK,  II 
M.2 
'How   could    being  be   born   from   non- 

being. 

Ch.Up. 
K.I1.M.L 
Ad  VI 
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'Pure  Being*  my  dear,  this  (the  universe) 

was  at  first  (before  creation)/ 

*«  ear-^sr^&^^K^sfe^.'*  It.  Up. 

K.I.MI. 
1  Atma  indeed,    this  (the  universe)   was, 

one  only  at  first/ 

«*«^4*>^>**ffM  Bh.Up.AcUIl 

B.IV.M.10 
'This  was  at  first  Brahma/ 

These  authorities  clearly  show  that 
the  universe  before  creation  was  some 
unmodified  existence  known  as  Sal,  Alma 
or  Brahma.  That  Asat  is  used  in  the 
sense  of  unmodified  and  unmanffested 
Brahma  is  made  clear  in  Brihidaranya. 

".  *«T-5j*-«te,o-ajj  ^-        lih.Up. 
AcUIUUV. 
M.7 

'This,  the  world  manifested  in  name  and 
and  form  was  in    the  beginning,  the  un- 
manifested  and  unmodified      (^=^5^  ->0) 
Brahma,  the  cause    The  word  «s?v«Tvio 
means  that  which  is  not  of 


manifested  form     So,  the     «*;rctvi     is 

b  v 

used  as  synonymous  with  Asat 
94;  Q.     You  say  that  the  atheistic    doctrine  of 
non-being  presents  self   contradiction  ; 
How? 

A.  It  is  a  well-known  principle  that  that 
from  which  anything  proceeds  must  be 
tomething  existing.  As  the  world  comes, 


1  -f       -   ,          •.        17 

according  to  you,  from  Asat,  non  exist- 
ence, non-existence  becomes  as  good  as 
existence;  to  say  that  non-existence  is 
existence  is  as  rational  and  logical  as  to 
view  light  and  darkness  as  one.  Hence 
arises  the  alleged  contradiction. 

25.  T,  Q.   You  say  the  cause  of  the  world  is  non- 

existence.  What  is  the  nature  of  the 
causality  ? 

A.  I  don't  exactly  catch  you.  I  use  the  word 
cause,  in  the  sense  of  being  the  source. 

26.  (J.     What    do   you    mean    by    the  nature  of 

causality  ? 

A.  By  *nature  of  causality  f  I  mean  whether 
non-existence  which  you  say  is  the  ante- 
cedent condition  of  the  world,  is,  the 
material  or  the  operative  cause  of  the 
universe. 

27.  Q.      What    do    you    mean     by    the   material 

cause  of  a  thing? 

A.  The  material  cause  is  the  cause  which 
gives  being  to  the  thing.  It  forms  the 
matter  of  the  thing  without  which  the 
thing  cannot  exist.  A  thing  is  the 
material  cause  of  another  when  the 
relation  of  substantial  causality  exists 
between  the  cause  and  its  effect,  that  is, 
when  the  cause  abides  in  its  effect  as  its 
substance  and  when  the  effect  is  non- 
different  from  its  cause.  The  material 
cause  or  the  V ' padanakarana  is  the 
mediate  and  proximate  cause  ;  Upadana 


is  the  matter  or  material  of  which  a  thing 
is  made.  Golden  jewel  can  never  exist 
without  gold  forming  its  substance  ; 
earthen  jar  cannot  exist  without  clay 
forming  its  matter  ;  iron  scissors  cannot 
exist  without  iron  forming  its  substance. 
In  all  these  cases  the  cause,  namely,  goldr 
clay,  iron,  abides  in  its  effects,  gold  jewel, 
earthen  jar,  iron  scissors.  The  relation 
between  the  cause,  gold  &o,  and  the 
effect  jewel  &c,  is  one  of  substantial  or 
material  causality.  So,  gold  is  said  to 
be  the  material  cause  of  gold  jewel,  clay 
of  earthen  jar  and  iron  of  scissors. 

Q.     What  is   meant  by   the  operative   cause 
•  of  a  thing? 

A.  The  operative  cause  or  33o<*^e'r»  is  the 
cause  which  is  instrumental  in  bringing 
about  effects*  The  relation  between  the 
operative  cause  and  the  effect  is  one  of 
operative  causality* 

The  operative  cause  is  known  as  the 
instrumental  cause.  The  operative  cause 
is  best  defined  as  the  cause  which  gives 
a  particular  shape  to  the  material  cause. 
Goldsmith  is  the  operative  cause  of  gold 
jewel,  while  gold  is  its  material  cause  ; 
potter  is  the  operative  cause  of  earthen 
jar,  while  clay  is  its  material  cause.  The 
operative  cause  is  credited  with  agency 
and  is  always  distinct  from  and  external 
to,  the  material  cause  which  is  worked  out 


into  an  effect.  In  the  case  of  the  opera- 
tive cause  the  effect  can  be  conceived 
apart  from  the  cause. 

Q.  1  understand  the  two-fold  causality.  I 
say  that  Asat  non-existence  is  the 
material  cause  of  the  universe. 

A»  This  is  unsound.  If  nothingness  were 
the  material  cause  of  the  universe,  it 
must  form  the  matter  or  substance  of 
the  things  in  the  world.  The  universe 
according  to  you,  being  the  effect  of 
nothingness,  ought  to  have  been  compre- 
hended as  non-existing.  For,  as  nothing- 
ness is  not  comprehended  as  something 
existing  like  a  pot,  the  universe  which 
is  a  thing  made  of  nothingness  would, 
therefore,  have  to  be  comprehended  as 
something  non-existing  ;  but  as  a  matter 
of  fact  we  comprehend  the  universe  as 
something  existing  just  as  we  do  a  pot. 
Asat  cannot  therefore,  be  the  material 
cause  of  the  universe. 

3O  Q.  If  Asat  *  non-being'  cannot  be  the 
material  cause,  it  is  the  operative  cause 
of  the  universe. 

A.  This  argument  too  is  untenable.  It  has 
been  shown  that  agency  is  attributed  to 
the  operative  cause,  Agency  implies 
intelligence,  capacity  and  co-operating 
auxiliaries  which  are  evidently  absent  in 
the  case  of  4  non-being,'  It",  therefore, 
offends  reason  to  say  that  Asat,  non- 


the 
world        If 


**  '  *     "* 
Ne   the  Operative    cause,     with   what 

material  does  it  produce  the  world? 
Thus  in  any  view  of  the  case  y6u  are 
driven  to  the  necessity  of  admitting  t  be- 
cause of  the  world  as  M>mp  exist  enc« 
('Sat  '),  as  the  world  has  IK  en  shown  to 
be  an  effect. 

I*  Q.      I  say  that  this  world    was  at  the    I>CI;MI- 
p  rung  'non-existence'    and    that  the  appa- 

rent world  that  comes  from  it  is  an  illu- 
sion, not  a  icahty  ,  so,  nothingness  is 
the  source  ot  this  unieal  world. 

A.  This  position  of  yours  is  not  tenable. 
For  an  illusion  to  arise,  th<  le  must  (><*• 
some  real  thing,  stunt*  resting  place  on 
which  illusion  abides  In  the  illustration 
of  rope  and  serpent,  the  *///fs<>/  v  ^ttake 
te  possible  only  on  tin*  teal  tope  \\  Jthuut 
seeing  whifh  there  can  be  no  mistake.  » 
the  mistaken  notion  of  siKM  in  th(* 
mother-of-peai  1  is  possibk  c  nt\r  if  thin* 
exists  the  re-al  thinjj;,  the  mot  hi  r-of-petnr 
the  notion  ot  silver  which  is  impos  d  on 
the  mo  t  her  -oi-  pear  I  is  false  So,  t  lie 
mistaken  knowledge  or  illusion  i**  possi- 
ble only  on  a  real  substance  which  lonns 
the  substratum  foi  illusion,  in  the*  pie- 
sent  case  the  illusory  world  abides,  ac- 
cording to  you»  on  voidness  which  is  not 
something  real,  nothingness  cannot 
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This  phil'is  )}>hical  book  i^ives  what  is  c  mtamel  in  tNj 
103  Upanishads,  Brahmasutras  th  *  IVn^avad^it  i,  thu 
Panchadasi  and  th?  original  works  of  the  Hhau;avan  Sankara. 

6SJ&ct:-  Th'M)Sj'*ct  ol  tlv*  b  »k  is  *  >  disclose  and 
explain  exhaustively  th"  n  al  iinp«>it  of  the  toxts  of  the 
Upa-nishacls. 

flan:-  Tlv  subject  matter  of  th'»  108  rpani^ha<ls  with 
Sankara  Hhashya  and  Dcvjnka,  Brahma  Sutras  uith  Bha- 
shya,  Bha^ivaijita  wit1!  lilusva  .in  1  t!i  »  Panrlndisi  uith 
its  Commentary  and  of  th-  oii^mal  works  ot  Sankiua,  is 
arranged  and  analysed  under  several  hoads  and  e\huusti\ely 
treated  of  in  the  form  of  qu  *stioiv>  and  ans*v*r«»  which  may 
aniaunt  tj  neatly  3000. 
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